236 12 / THE MEDIEVAL SYNTHESIS—AND ITS CRACKS, 1215-1340

\ Sum ma T’\t@)o‘?;cﬁ (‘J‘-B‘)
Thom as fo/H‘H‘\CU' ) : 0N
1215-1340. Guided by the works of Aristotle, Aquinas emlfnlzced the pg}fuer o];! iy
reason to examine important issues, both natural and divine. The tit ; th is mho—
famous work, Summa Theologiae, reflects the confidence that he and ot, her sc i
lastics had in their ability to summarize knowledge for the benefit of tiaF ers ;gd_
students alike. Aquinas’s systematic approach to this montltmr?ntc'al -E?Sd izstemalor
ded within the organization of the Summa itlself. The material is divide tmtc} :;t im
topics, which in turn are divided into subtopics. He.breaks down the conten fige
still with “articles” where he poses a series of questions related to thf? corr;:spc; iding
subtopic. He then lays out the evidence for yes and no responses, ultzlmate ly Ag uimﬁ
his reader to what he considers to be the correct conclusion. In domg.s'c;;‘ q priss
sought to convey not only theologi;al {undam;:mls bu; ;zés:l :wwi?}r (2‘ ni;h;:g I;f ;ma’s
i in a logical and orderly way. The excer :
ch;nii:;;:;ﬁe;f the quistion of how wZ know that God e.xilsts, whi}ch for ;ﬁqmms was
the essential starting point for understanding and explaining God's teachings.

On the Existence of God
Article Il. Whether the existence of God is demonstratable.

Let us proceed to the second point. It is objected Fl} that Fhe ex1ste;1c: oft Sl(;;l :%
not demonstratable: that God’s existence is an article of faith, land.t at ar 4
faith are not demonstratable, because the office of demonstraFl‘on 1; totp;o;';: o
faith pertains (only) to things that are no:c to .be proven, as is evi tent gle
Epistle to the Hebrews, XI. Hence that God's ex;stence. is n.ot demons 1:111 a éxists

Again, (2) that the subject matter of demons?ratlon is that somed ing \ a;
but in the case of God we cannot know what exists, but only what Ofsdno ;n”
Damascenus! says (Of the Orthodox Faith, I.,4.) Hence that we cannot dem:

s existence.

Strat;g;i,s §3) that if God’s existence is to be prove.d it must be from \f\'rha‘:3 I;I;;
causes, and that what He effects is not sufficient for His suppo§ed naturﬁ, S}n; '
is infinite, but the effects finite, and the finite is not proportional to the in n1 t(;
Since, therefore, a cause cannot be provec%) througlrcl1 an effect not proportiona
i it is said that God’s existence cannot be proved. .
ItSElf],Sﬁtlea;z;gst this argument the apostle says (Rom. I, 20), “The unseen things of

God are visible through His manifest works” But this would not be so unless it

were possible to demonstrate God’s existence through Hig wolrks. What ought to

be understood concerning anything, is first of all, whgther it exists. -
Conclusion. It is possible to demonstrate God's exlzstence, althot;cgh notuc; 5;‘2 _

(by pure reason), yet a posteriori from some work of His more surely ?;fwrft 5 ;,f ::
In answer I must say that the proof is double. One is through t .e ‘t'ld u

cause and is called propter quid: this is through the nature of preceding events

Hohn of Damascus (ca, 676-749), a Christian theo
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simply. The other is through the nature of the effect, and is called quia, and is
through the nature of preceding things as respects us.

Since the effect is better known to us than the cause, we proceed from the
effect to the knowledge of the cause. From any effect whatsoever it can be proved
that a corresponding cause exists, if only the effects of it are sufficiently known to
us, for since effects depend on causes, the effect being given, it is necessary that a
preceding cause exists. Whence, that God exists, although this is not itself known
to us, is provable through effects that are known to us.

To the first objection above, I reply, therefore, that Gods existence, and those
other things of this nature that can be known through natural reason concerning
God, as is said in Rom. I, are not articles of faith, but preambles to these articles. So
faith presupposes natural knowledge, so grace nature, and perfection a perfectible
thing. Nothing prevents a thing that is in itself demonstratable and knowable, from
being accepted as an article of faith by someone that does not accept the proof of it.

To the second objection, I reply that, since the cause is proven from the effect,
one must use the effect in the place of a definition of the cause in demonstrating that
the cause exists; and that this applies especially in the case of God, because for prov-
ing that anything exists, it is necessary to accept in this method what the name signi-
fies, not however that anything exists, because the question what it is is secondary to
the question whether it exists at all. The characteristics of God are drawn from His
works as shall be shown hereafter. Whence by providing that God exists through
His works as shall be shown hereafter. Whence by proving that God exists through

His works, we are able by this very method to see what the name God signifies,

To the third objection, I reply that, although a perfect knowledge of the cause
cannot be had from inadequate effects, yet that from any effect manifest to us it
can be shown that a cause does exist, as has been said. And thus from the works of
God His existence can be proved, although we cannot in this way know Him per-
fectly in accordance with His own essence.

Article I1l. Whether God exists,

Let us proceed to the third article. Tt is objected (1) that God does not exist, because
if one of two contradictory things is infinite, the other will be totally destroyed;
that it is implied in the name God that there is a certain infinite goodness: if then
God existed, no evil would be found. But evil is found in the world; therefore it is
objected that God does not exist.

Again, that what can be accomplished through a less number of principles
will not be accomplished through more, It is objected that all things that appear on
the earth can be accounted for through other principles, without supposing that
Giod exists, since what is natural can be traced to a natural principle, and what pro-
ceeds from a proposition can be traced to the human reason or will. Therefore that
there is no necessity to suppose that God exists.

But as against this note what is said of the person of God (Exod. II1,, 14) I am

of things one first immovable
eredted; existing the most widely




good, even the best possible; the first ruler through the intellect, aned the ultimate end
of all things, which is God.

I answer that it can be proved in five ways that God exists. The first and plain-
est is the method that proceeds from the point of view of motion. It is certain and
in accord with experience, that things on earth undergo change. Now everything
that is moved is moved by something; nothing, indeed, is changed, except it is
changed to something which it is in potentiality. Moreover, anything moves in
accordance with something actually existing; change itself, is nothing else than
to bring forth something from potentiality into actuality. Now nothing can be
brought from potentiality to actual existence except through something actually
existing: thus heat in action, as fire, makes fire-wood, which is hot in potentiality,
to be hot actually, and through this process, changes itself. The same thing cannot
at the same time be actually and potentially the same thing, but only in regard to
different things. What is actually hot cannot be at the same time potentially hot,
but it is possible for it at the same time to be potentially cold. It is impossible, then,
that anything should be both mover and the thing moved, in regard to the same
thing and in the same way, or that it should move itself. Everything, therefore, is
moved by something else. If, then, that by which it is moved, is also moved, this
must be moved by something still different, and this, again, by something else. But
this process cannot go on to infinity (1) because there would not be any first mover,
nor, because of this fact, anything else in motion, as the succeeding things would
not move except because of what is moved by the first mover, just as a stick is not
moved except through what is moved from the hand. Therefore it is necessary to
go back to some first mover, which is itself moved by nothing, and this all men
know as God.

The second proof is from the nature of the efficient cause. We find in our
experience that there is a chain of causes: nor is it found possible for anything to be
the efficient cause of itself, since it would have to exist before itself, which is impos-
sible. Nor in the case of efficient causes causes can the chain go back indefinitely,
because in all chains of efficient causes, the first is the cause of the middle, and
these of the last, whether they be one or many. If the cause is removed, the effect is
removed. Hence if there is not a first cause, there will not be a last, nor a middle.
But if the chain were to go back infinitely, there would be no first cause, and thus
no ultimate effect, nor middle causes, which is admittedly false. Hence we must
presuppose some first efficient cause, which all call God.

The third proofis taken from the natures of the merely possible and necessary.
We find that certain things either may or may not exist, since they are found to
come into being and be destroyed, and in consequence potentially, either existent
or non-existent. But it is impossible for all things that are of this character to exist
eternally, because what may not exist, at length will not. If, then, all things were
merely possible (mere accidents), eventually nothing among things would exist. If
this is true, even now there would be nothing, because what does not exist, does
not take its beginning except through something that does exist. If then nothing
existed, it would be impossible for anything to begin, and there would now be
nothing existing, which is admittedly false. Hence not all things are mere acci-
dents, but there must be one necessarily existing being. Now every necessary thing

elther has 8 eause of its necessary existence, or has not, In the case of necessary
fhiﬂg@ that have a cause for their necessary existence, the chain of causes cannot go
back infinitely; just as not in the case of efficient causes, as proved. Hence there
must be presupposed something necessarily existing through its own nature, not
having a cause elsewhere but being itself the cause of the necessary existence of
other things, — which all call God.

The fourth proof arises from the degrees that are found in things. For there is
found a greater and a less degree of goodness, truth, nobility, and the like. But
more or less are terms spoken of various things as they approach in diverse ways
toward something that is the greatest, just as in the case of hotter (more hot) which
approaches nearer the greatest heat. There exists therefore something that is the
truest, and best, and most noble, and in consequence, the greatest being. For what
are the greatest truths are the greatest beings, as is said in the Metaphysics Bk. IL. 2.
What moreover is the greatest in its way, in another way is the cause of all things of
its own kind (or genus); thus fire, which is the greatest heat, is the cause of all heat,
as is said in the same boolk (cf. Plato and Aristotle). Therefore there exists some-
thing that is the cause of the existence of all things and of the goodness and of
every perfection whatsoever — and this we call God.

The fifth proot arises from the ordering of things for we see that some things
which lack reason such as natural bodies are operated in accordance with a plan. It
appears from this that they are operated always or the more frequently in this same
way the closer they follow what is the Highest; whence it is clear that they do not
arrive at the result by chance but because of a purpose. The things, moreover, that
do not have intelligence do not tend toward a result unless directed by some one
knowing and intelligent; just as an arrow is sent by an archer. 'Therefore there is
something intelligent by which all natural things are arranged in accordance with
a plan, — and this we call God.

In response to the first objection, then, T reply what Augustine says; that since
God is entirely good, He would permil evil to exist in His works only if He were so
good and omnipotent that He might bring forth good even from the evil. It there-
fore pertains to the infinite goodness of God that he permits evil to exist and from
this brings forth good.

My reply to the second objection is that since nature is ordered in accordance
with some defined purpose by the direction of some superior agent, those things
that spring from nature must be dependent upon God, just as upon a first cause.
Likewise what springs from a proposition must be traceable to some higher cause
which is not the human reason or will, because this is changeable and defective
and everything changeable and liable to non-existence is dependent upon some
unchangeable first principle that is necessarily self-existent as has been shown.

DiscussiON QUESTIONS

1. What objections does Aquinas think some people may have to the idea of God’s
existence?

2. What does he offer as proof against such objections? Summarize one of them in
your own words.
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3.In its most basic form, scholasticism was a method of logical inquiry and expo-
sition. In what ways do both the content of this excerpt and its organization,
notably Aquinass use of objections and proofs, reflect these characteristics?

2.
A Female Mystic

Hadewijch of Brabant, Letters and Poems (1220-1240)

The body of religious work written or dictated by women during the thirteenth cen-
tury is considerable and attests to heightened piety of laypeople across Europe. Often
the line between the genres of writing was blurred as ordinary women explored dif-
ferent means of religious expression. Hadewijch of Brabant was one of many such
women writers, and our knowledge of her comes primarily from her writings in her
native Dutch, which include thirty-one letters, fourteen visions, forty-five stanzaic
poems, and several other poems. Although criticized by members of her own, prob-
ably Beguine, community, Hadewijch nonetheless typifies many women writers of
this period. She uses mystical and seemingly erotic language to describe a relationship
with Christ. Love is a central concept throughout her work, which she consistently
genders as female. For her, the word refers to her experience of the divine, far removed
from the systematic doctrine of scholastic summas. Although some Beguines bor-
dered on the edge of unorthodoxy and were at times accused of heresy, most works by
Semale mystics fit harmoniously with the writings of such church leaders as St. Ber-
nard of Clairvaux (1090-1153) and Richard (1123-1173) and Hugh of St. Victor
(1096-1141).

Letter11

Ah, dear child, may God give you what my heart desites for you, and may you love
Him as He deserves. Still, I could never endure, dear child, that someone before
me loved God as dearly as I. I believe that many loved Him as fondly and dearly,
yet I could hardly bear that someone would know Him with such passion.

From the age of ten I have been overwhelmed with such passionate love that I
would have died during the first two years of this experience if God had not
granted me a power unknown to common people and made me recover with His
own being. For He soon granted me reason, sometimes enlightened with many
wonderful revelations, and I received many wonderful gifts from Him, when He
let me feel His presence and showed Himself to me. I was aware of many signs that
were between Him and me, as with friends who are used to concealing little and
revealing much when their feelings for each other have grown most intimate,
when they taste, eat, and drink and consume each other wholly. Through these
many signs God, my lover, showed to me early in life, He made me gain much con-

From “The Brabant Mystic: Hadewijch,” in Medieval Wonien
Wilson (Athens: University of Georgia Press, 1984), 19395, 1
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fidence b i, and 1 often thought that no one loved Him as dearly as I. But
meanwhile reason made me see that my love for Him was not the dearest, though
the strong bonds of our loving had prevented me from sensing or even believ-
ing this. Such then is my present state. I do no longer believe that my love for Him
is the dearest, nor do I believe that there is one alive who loves God as dearly as
[. Sometimes I am so enlightened with love that I realize my failure to give my
beloved what He deserves; sometimes when I am blinded with love’s sweetness,
when I am tasting and feeling her, I realize she is enough for me; and sometimes
when I am feeling so fulfilled in her presence, I secretly admit to her that she is
enough for me.

Stanzaic Poem 8

Born is the new season as the old one that lasted so long is drawing to a close.
Those prepared to do love's service will receive her rewards: new comfort and

new strength.
If they love her with the vigor of love, they will soon be one with love in love.

To be one with love is an awesome calling and those wha long for it should spare

no effort.

Beyond all reason they will give their all and go through all.

For love dwells so deep in the womb of the Father that her power will unfold only
to those who serve her with utter devotion.

First the lover must learn charity and keep God’s law.

Then he shall be blessed a hundredfold, and he shall do great things without great:
effort, and bear all pain without suffering.

And so his life will surpass human reason indeed.

Those who long to be one with love achieve great things, and shirk no effort.
They shall be strong and capable of any task that will win them the love of love,
to help the sick or the healthy, the blind, the crippled or the wounded.

For this is what the lover owes to love.

He shall help the strangers and give to the poor and soothe the suffering when-

ever he can.
He shall pay loyal service to Gods friends, to saints and men, with a strength that

is not human, by night and by day.
And when his strength seems to falter he will still place his trust in love.

Those who trust in love with all their being shall be given all they need.
For she brings comfort to the sad and guidance to those who cannot read.

Love will be pleased with the lover if he accepts no other comfort and trusts in
her alone.

Thase who desire to live in love alone with all their might and heart shall so
lispose all things that they shall soon possess her all.
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Stanzaic Poem 12 Discussion QuesTions

1 ij i
How does Hadewijch use gender Imagery and language to express her feelings?

2. How would you describe Hadewijch’ i Qe
G adewijch’s relationship with God and God’s relation-

Like the noble season born to bring us flowers in the fields, so the noble ones are
called to bear the yoke, the bonds of love.

Faith grows forever in their deeds, and noble flowers blossom and their fruits.

The world is fathomed with faith, and the lover dwells in highest love, one with
her in everlasting friendship.

3. What might have concerned some members
some church authorities about her writings,
tics? How did Hadewijch’s approach challen

of Hadewijch’s community and
as well as those of other female mys-
t ge some accepted ways of thinking?
4. How does Hadewijch reflect the religious and cultural change of her times? g

“My yoke is sweet, my burden light” love’s lover speaks with words conceived in

love.
And outside love their truth cannot be known: to those who do not dwell in love
the burden is not light but heavy, and they suffer fears unknown to love.

For the servants’ law is fear but love is the law of sons.

What is this burden light in love, this yoke so sweet?
It is that noble thrust inside, that touch of love in the beloved which makes him

one with her, one will, one being, one beyond revoke.
And ever deeper digs desire and all that is dug up is drunk by love, for love’s
demands on love surpass the mind of man.

These things are beyond the mind of man: how the lover whom love has over-
whelmed with love beholds the beloved so full of love.

For he rests not an hour, before he sails with love through all that is, and looks
upon her splendor with devotion. y

For in love’s face he reads the designs she has for him, and in truth in love’s face ‘
he sees clear and undeceived so many pains so sweet.

This he clearly sees: the lover must love in truth alone.

And when in truth he sees how little he does for love, his higher nature burns
with rage and pain.

But from love’s face, the lover learns to live a life devoted to the love of love.

'This is a design that makes pain sweet, and the lover gives his all to love's
fulfillment.

Things of great wonder come to those who give their all to love.

They will be glued to love with love, and with love they will fathom love,

All their secret veins will run into that stream where love gives love away, whi
love's friends are made drunk with love and filled with wonder at her

And all this remains concealed to strangers, but to the wise it stands reveal

God grant that all who crave love be well prepared for love, that they 1
her wealth alone, and draw her into their love.

No cruel stranger will ever cauge them grief; their life is free - i i ettt | \ e
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Imagining Hell

Dante Alighieri, Divine Comedy (1313-1321)

Like Hadewijch of Brabant, Dante Alighieri (1265-1321) con;l;ined poettgft?:li :;z
i ith and love. Born in Florence a
vernacular to explore the mysteries of fai : ; tat
] iti d in the city government and as a pap )
with political struggles, Dante serve : . i i
] his beloved city. But Dante is mos :
and eventually suffered exile from : et
¢ h his artistry, Dante is widely cr
one of the world’s greatest poets. Throug istry o i
i Italy and spreading its use. His mos :
making Tuscan the language of . . iy
ivi i is i trip from hell to purgatory
the Divine Comedy, describes his imaginary f : g
tions at both literal and alleg
Written between 1313 and 1321, the poem func ' b
' to understand the meaning of life. .
levels as Dante embarks on a journey . it et
] the poem, Inferno, in which the pagan p
that follows is from the first part of sl
] ] I. Along the way, they meet a co
ides Dante through the circles of hel. ; :

‘Zg:zt;endary and historical characters whose sins help Dante better understand his own
sins, a crucial first step toward his ultimate salvation,

From The Inferno of Dante, trans. Robert Pinsky (New York: Farrar, Straus and Girous,
o ) )
1994), 47-53.
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Minos, great connoisseur of sin, discerns
For every spirit its proper place in Hell,
And wraps himself in his tail with as many turns
As levels down that shade will have to dwell,
A crowd is always waiting: here each one learns
His judgment and is assigned a place in Hell.
They tell; they hear — and down they all are cast,
“You, who have come to sorrow’s hospice, think well”
Said Minos, who at the sight of me had paused
To interrupt his solemn task mid-deed:
“Beware how you come in and whom you trust,
Don't be deceived because the gate is wide.”
My leader answered, “Must you too scold this way?
His destined path is not for you to impede:
Thus is it willed where every thing may be
Because it has been willed. So ask no more.”
And now I can hear the notes of agony
In sad crescendo beginning to reach my ear;
Now [ am where the noise of lamentation
Comes at me in blasts of sorrow. [ am where
All light is mute, with a bellowing like the ocean
Turbulent in a storm of warring winds,
The hurricane of Hell in perpetual motion
Sweeping the ravaged spirits as it rends,
Twists, and torments them, Driven as if to land,
‘They reach the ruin; groaning, tears, laments,
And cursing of the power of Heaven. I learned
They suffer here who sinned in carnal things —
Their reason mastered by desire, suborned,
As winter starlings riding on their wings
Form crowded flocks, so spirits dip and veer
Foundering in the winds rough buffetings,

"Minos s u mythological king and judge. Virgil casts him in the Aeneid as a judge of the
underworlds e it s Dane who transforms him into a demon|e creafure,
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With never ease from pﬁin nor h@pe of real.

As chanting cranes will form a line in air,
So I saw souls come uttering cries — wind-tossed,

And lofted by the storm. “Master,” I cried,

“Who are these people, by black air oppressed?”
“First among these you wish to know;” he said,

“Was empress of many tongues — she so embraced

Lechery that she decreed it justified
Legally, to evade the scandal of her lust:

She is that Semiramis® of whom we read,

Successor and wife of Ninus, she possessed
The lands the Sultan rules. Next, she [Dido]? who died

By her own hand for love, and broke her vow

To Sychaeus’s ashes. After her comes lewd
And wanton Cleopatra. See Helen,* too,

Who caused a cycle of many evil years;

And great Achilles,” the hero whom love slew
In his last battle. Paris and Tristan® are here —”

He pointed out by name a thousand souls

Whom love had parted from our life, or more.
When I had heard my teacher tell the rolls

Of knights and ladies of antiquity,

Pity overwhelmed me. Half-lost in its coils,
“Poet;” I told him, “T would willingly

Speak with those two” who move along together,

And seem so light upon the wind” And he:
“When they drift closer — then entreat them hither,
In the name of love that leads them: they will respond.”
Soon their course shifted, and the merciless weather

[nd dapl
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*The ancient Assyrian queen Semiramis became legendary for sexual excess; one legend
says that she legalized incest, to justify her own behavior.

*Dido is the Carthaginian queen who kills herself for love of Aeneas in Virgil's epic.
{Cleopatra, queen of Egypt, was the lover of both Julius Caesar and Mark Antony. Helen
caused the rift that led to the Trojan War when she eloped with Paris.

“The idea that Achilles died for the love of the Trojan Polyxena was popular in the Middle
Ages, but does not come from Homer.

STristan is a hero from medieval French romances, the lover of Iseult, the wife of his uncle,
King Mark of Cornwall. ‘

"Those two are Paolo and Francesca, historical contemporaries of Dante. Francesca was the
wife of Gianciotto Malatesta of Rimini, but she fell in love with his brother, Paolo. Gianciotto
murdered the lovers when they were discovered. The murder caused enormous scandal,
and although Dante does not use Paolo’s name at all, or Francesca’s until line 103, there can
be no doubt as to the identity of these lovers. The encounter that follows, in which Fran-
cesca tells Dante their sad tale, is one of the most celebrated passages in the Commedia.

wearied aoulﬁl Il Another 1" does not forbid,
Conie speak with us.” As doves whom desire has summoned,
th ralsed wings steady against the current, glide
Gulded by will to the sweetness of their nest,
S0 leaving the flock where Dido was, the two sped
‘Through the malignant air till they had crossed
'lo where we stood — so strong was the compulsion
Of my loving call. They spoke across the blast:
0 living soul, who with courtesy and compassion
Voyage through black air visiting us who stained
The world with blood: if heaven’s King bore affection
For such as we are, suffering in this wind,
Then we would pray to Him to grant you peace
For pitying us in this, our evil end.
Now we will speak and hear as you may please
To speak and hear, while the wind, for our discourse,
Is still. My birthplace is a city? that lies
Where the Po finds peace with all its followers.
Love, which in gentle hearts is quickly born,
Seized him for my fair body — which, in a fierce
Manner that still torments my soul, was torn
Untimely away from me. Love, which absolves
None who are loved from loving, made my heart burn
With joy so strong that as you see it cleaves
Still to him, here. Love gave us both one death.
Caina awaits the one who took our lives”
These words were borne across from them to us.
When I had heard those afflicted souls, I lowered
My head, and held it so till I heard the voice
Of the poet ask, “What are you thinking?” I answered,
“Alas — that sweet conceptions and passion so deep
Should bring them here!” Then, looking up toward
The lovers: “Francesca, your suffering makes me weep
For sorrow and pity — but tell me, in the hours
Of sweetest sighing, how and in what shape
Or manner did Love first show you those desires
So hemmed by doubt?” And she to me: “No sadness
Is greater than in misery to rehearse
Memories of joy, as your teacher well can witness.
But if you have so great a craving to measure
Our love's first root, T'll tell it, with the fitness

8The direct mention of God is avoided in Hell.
The city is Ravenna, on Italy’s Adriatic (eastern) coast, Francesca’s home.
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! iface VIII (r. 1294-1303) and King Philip IV of France (r. 1285-1314). The first is the
Of one who weeps and tells. One day, for P,l e papal bull Unam Sanctam issued by Boniface to counter what he regarded as Philip’s
We read of Lancelot,' by love CO“St.ramed: flagrant violations of clerical privilege. King Philip responded in kind by calling an
Alone, suspecting nothing, at our 16.15}11'3- ‘ assembly of his closest advisors to bring a host of charges against the pope, building
Sometimes at what we read our glances }0111&(.21, on a strategy that he had already used in his conflict with Boniface. A year earlier,
Looking from the book each to the ’ Toiseyen ' Philip had convened representatives of the clergy, nobles, and townspeople to garner
And then the color in our faces drained. support for his antipapal policies. His strategy succeeded in weakening the pope’s
But one particular momenﬁt{ jrlone l‘flwéts d claim to universal authority while laying the groundwork for the development of rep-
ated us: the longed-for smile, it said, resentative institutions in France.
I;;f: kissed by that most noble lover: act1 this,
i now will never leave my side,
(B8 I(érilses,eg}:li)y mouth, trembling. A Galeotto,!! that book! Unam Sanctam
And so was he who wrote it; that day we read : We are obliged by the faith to believe and hold— and we do firmly believe and
No further” All the while the one shade SPOk.e’ : sincerely confess — that there is one Holy Catholic and Apostolic Church, and that
The other at her side was weeping; my pity outside this Church there is neither salvation nor remission of sins. . . . In which
Overwhelmed me and I felt myself go slack: Church there is “one Lord, one faith, one baptism.! At the time of the flood there
Swooning as in death, I fell like a dying body. was one ark of Noah, symbolizing the one Church; this was completed in one
cubit® and had one, namely Noah, as helmsman and captain; outside which all
DiscussiON QUESTIONS )

things on earth, we read, were destroyed. . . . Of this one and only Church there is

2 i i ?
1. What transgressions have the people in Dante’s second circle of hell committed one body and one head — not two heads, like a monster —namely Christ, and

2. What attitude does Dante express toward those who are in hell? i ) | Ejhrist’s vicar isnlziter, and f”,eter’s successor, for the Lord said to Peter himself,
11 traved as a “medieval” rather than a “Renaissance” poet. Why? Feed My sheep”? “My sheep” He sal'd in general, not these or those sheep; where-
3. Dante is often i in his poetry with the intellectual culture and fore He is understood to have committed them all to him. . . .
i conneci:ioﬂs dof};ﬁu tsi;:ezn R And we learn from the words of the Gospel that in this Church and in her
Christian worldview of the -

power are two swords, the spiritual and the temporal. For when the apostles said,
“Behold, here” (that is, in the Church, since it was the apostles who spoke) “are two

K | swords” — the Lord did not reply, “Tt is too much? but “It i enough™ Truly he who
. : tates denies that the temporal sword is in the power of Peter, misunderstands the words
The New Power of Medieval 5 of the Lord, “Put up thy sword into the sheath”s Both are in the power of the
Pope Boniface V111, Unam Sanctam (1302) Church, the spiritual sword and the material. But the latter is to be used for the
o ‘ Church, the former by her; the former by the priest, the latter by kings and captains
; - but at the will and by the permission of the priest. The one sword, then, should be
i 130 :
King Philip IV of France, Gener al Assembly of Paris (1303) ‘ under the other, and temporal authority subject to spiritual. For when the apostle
In the thirteenth century, secular rulers throughout Europe sought to broaden their says “there is no power but of God, and the powers that be are ordained of God”

; : . .

' iving within their lands, including the clergy. The pope vigors
authortt;{ over pezp!e I:,Z?isv:ead of the universal church, the pope believed that he 1 A &bl
ously reszstf?d sucl ;ﬁiior: over clerical matters. The documents below elucidate both REBRINE 1t s oy st thec over th o Gt
?ifii:c}:; f.‘;:;iéz;;;f against the backdrop of a bitter contest for power between Bon- therefore, the earthly power err, it shall be udged by the spiritual power: and if s

they would not be so ordained were not one sword made subject to the other. . . .
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